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Praise be to God from God, as no other praise befits His transcendent majesty. And 
may His prayers be upon our master Muhammad, family and companions, as no 
other prayers befits his praiseworthy station. 


The text before you is my translation of a classical primer in the Maliki School on 
purification, prayer and fasting by the great Imam and erudite scholar ‘Abd al-Bari 
ibn Ahmad b. Abd al-Ghani b. 'Atiq ibn Shaykh Sa`d b. Shaykh Hassan, Abu Naja 
al- Ashmawiy al-Qahiri al-Azhari al-Rifa t al-Maliki who lived in the tenth century 
of the Hijri calendar. 


This 2006 translation (version 1.0) of al-Matn al-Ashmawiyya is intended for use 
by registered students to study with a qualified instructor. Kindly do not copy these 
pages or upload its content to the internet. 


I have added minor commentary to the English text when deemed necessary using 


two notable commentaries: 


Al-Jawahir al-Zakiyyah fi Halli Alfaz al-'Ashmawiyya; Imam Ibn Turki al-Maliki, 
indicated by the letter “ T: " 


Hahiyat al-Safti: Hashiyat Saniyyah wa Tahqiqat Bahiyyat 'ala al-Sharh al- 
Jawahir al-Zakiyyah fi Halli Alfaz al-'Ashmawiyya; Imam Yusuf b. Sa'id al-Safti 
al-Maliki al-Azhari, indicated by the letter * S: ? 


May God have mercy on the author and commentators, accept their contributions, 
and benefit you by studying this text. 


Ramzy Ajem 
Risalah Foundation 
Vaughan, Ontario, Canada 


Wednesday March 13, 2019 / Rajab 6, 1440 


In the Name of God the Merciful the Compassionate 


The great Sheikh, Imam and erudite scholar “Abd 
al-Bari al- Ashmawiyy al-RifaT said: Some 
beloved friends asked me to compose an 
introduction on jurisprudence according to the 
school of Imam Malik ibn Anas, God be well 
pleased with him, and so I answered this request 
hopeful of divine recompense. 


CHAPTER ONE: ON WHAT NULLIFIES 
ABLUTION 


Know, God Exalted give you success, that the 
things which nullify ablution (wudü) are two 
categories: invalidators (ahdath) and their 
causes (asbab ahdath). 


INVALIDATORS (AHDATH) 


As for the invalidators, they are five; 
three are from the front private part and they 
are: 
(1) pre-ejaculatory fluid (madhy); 
(2) post-urinal fluid (wady); 
(3) and urine; 
and two are from the rear and they are: 
(4) excrement; 
(5) and intestinal gas. 


CAUSES OF NULLIFICATION (ASBAB AHDATH) 


As for the causes of nullification, they are: 
(1) sleep, and it is in four categories: 
long and deep, it nullifies ablution; 
short and deep, it also nullifies ablution; 
short and light, it does not nullify ablution; 
and long and light, from which ablution is 
recommended (mustahabb). 


Among other causes which nullify ablution is 
the loss of intellect through: 

(2) insanity; 

(3) unconsciousness; 

(4) or intoxication. 
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Ablution is also nullified by: 

(5) apostasy; 

(6) doubt about nullifying ablution; 

(7) or by contacting one’s un-severed penis 
with the palm of the hand or inner surface of 
the fingers or their sides even if it be with an 
extra finger providing it has sensation; 


(8) and by touching (T: meaning physical 
contact with someone of the opposite sex 
who by normal standards evokes sexual 
interest) and it is in four categories: 

if ones intends lust and experiences it, 

ablution is required; 

if one experiences it and did not intend it, 

ablution is required; 

if one intends it and does not experience it, 

ablution is required; 

and ablution is not required if one does not 

intend lust and does not experience it. 


THINGS THAT Do NOT NULLIFY ABLUTION 


Ablution is not nullified by touching one’s 
rear, testicles or by touching the private parts 
of a child (S: meaning a child that does not 
evoke sexual interest even if lust is intended 
and experienced; this is if she is six years old 
not seven). Nor is it nullified by vomiting, 
eating camel meat, letting blood, or laughing 
in prayer. Nor is it nullified when a woman 
touches her vagina; though some have said 
that ablution is required if she inserts a part of 
the hand (S: and this opinion is week). 

And God knows best. 


CHAPTER TWO: ON THE TYPES OF 
WATER WITH WHICH ABLUTION IS 
PERMITTED 


Know, may God Exalted give you success, 
that water is two categories: 

(1) mixed; 

(2) and unmixed. 
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PLAIN PURIFYING WATER 


As for unmixed water, it is purifying (tuhur) 
termed as plain water (al-ma’ al-mutlaq). 
Making ablution with it is permitted whether it 
falls from the sky or comes forth from the 
earth. 


As for mixed water, when one of its three 
characteristics —its colour, taste, or odor— 
changes through something, then it is 
categorized into two: 


IMPURE WATER 


On occasion it mixes with filth (najas) and 
changes because of it; such water is impure 
and ablution with it is not valid. 


If, however, it does not change and both the 
water and filth was minimal then ablution with 
it is offensive (makrüh) according to the 
dominant position of the school (mashür). 


PURE WATER 


And on occasion it mixes with a pure 
substance and changes because of it. If the 
pure substance was something possible to 
prevent, such as water mixed with saffron, 
roses, dough and so forth, then such water is 
pure in itself and no longer purifying. It may 
be used for conventional purposes such as 
cooking, making dough, drinking and so forth, 
but it cannot be used for ritual purposes; 
neither for ablution nor other things of this 
nature. 
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MIXED PURIFYING WATER 


If, however, it (S: meaning the pure 
admixture) was something impossible to 
prevent, such as water that changes because of 
a salt marsh, mud, or water that runs over an 
arsenic or sulfuric origin etc., then this is all 
purifying and ablution with it is valid. 

And God knows best. 


CHAPTER THREE: ON ABLUTION 
(WUDU) ITS INTEGRALS, SUNNAS & 
MERITORIOUS ELEMENTS 


INTEGRALS OF ABLUTION 


As for the integrals of ablution, they are seven: 

(a) the intention whilst washing the face; 

(b) washing the face; 

(c) washing the hands to the elbows (S: 
including the elbows); 

(d) wiping the entire head (S: with 
renewed water.. women may follow the 
school of Shafi'1 in wiping only a part of her 
head whilst praying according to her own 
school); 

(e) washing the feet to the anklebones (S: 
including the anklebones); 

(f) continuity; 

(g) and rubbing. 


These are seven, but it is also obligatory for 
one to massage the hair of one’s beard when 
washing the face if the hair of the beard is thin 
allowing the skin beneath it to show. And if it 
is thick, it is not obligatory for one to massage 
it (S: doing so is offensive). It is also 
obligatory for one to interlace the fingers 
when washing one's hands according to the 
dominant position of the school. 
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SUNNAS OF ABLUTION 


As for the sunnas of ablution, they are eight: 
(1) washing firstly the hands to the wrists; 
(2) rinsing the mouth; 
(3) mhaling water —which is to snuff 
water up the nose; 
(4) expelling it back out of the nose; 
(5) re-wiping the head; 
(6) wiping the ears inside and out; 
(7) renewing the water to wipe them; 
(8) and the order of the integrals. 


MERITORIOUS ELEMENTS OF ABLUTION 


As for the meritorious elements (fada’il), they 
are seven (S: Actually they are seventeen [see 
commentary]): 

(1) saying, “In the name of Allah"; 

(2) a pure place; 

(3) minimizing the use of water without 
specification (S: it is enough that one believes 
it more than probable that water has reached); 

(4) placing the vessel to the right of one if 
it is open wide; 

(5) washing the second and third time 
when one completed it the first time; 

(6) to begin with the front of the head; 

(7) and brushing the teeth. 

And God knows best. 
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CHAPTER FOUR : ON THE PURIFACTORY BATH, 
ITS INTEGRALS, SUNNAS & MERITORIOUS 
ELEMENTS 


INTEGRALS OF THE PURIFICATORY BATH (AL-GHUSL) 


As for its integrals, they are five: 

(a) the intention; 

(b) water reaching the entire body; 

(c) rubbing the entire body; 

(d) continuity; 

(e) and running the fingers through the hair (S: 
meaning all hair on one’s body even if it is thick). 


SUNNAS OF THE PURIFICATORY BATH 


As for its sunnas, they are four: 
(1) washing first the hands to the wrists; 
(2) rinsing the mouth; 
(3) snuffing water up the nose; 
(4) and wiping the canal of the ears. 


MERITORIOUS ELEMENTS OF THE PURIFICATORY BATH 


As for its meritorious elements, they are six: 

(1) to begin by removing filth from one’s body; 

(2) then to complete washing the limbs of ablution; 

(3) washing the higher parts of the body before the 
lower; 

(4) washing the head three times; 

(5) to begin with the right side before the left; 

(6) and to minimize the use of water whilst 
perfecting the wash. 
And God knows best. 


CHAPTER FIVE : ON THE DRY ABLUTION 
(TAYAMMUM) 


The dry ablution (tayammum) has integrals, sunnas and 
meritorious elements. 


INTEGRALS OF THE DRY ABLUTION 


As for its integrals, they are four: 
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(a) the intention, which is to intend the allowance of  .« Lol iL: EE i. 
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of ritual impurity according to the dominant position of n R ; . 
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SUNNAS OF THE DRY ABLUTION 
As for its sunnas, they are three: EN auw LÍ 
(1) the order of wiping; 
(2) wiping from the wrists to the elbows; 5» 2M ie ce c 3 c eS 
(3) and renewing the strike for the hands. 
«uA & pall wai 
MERITORIOUS ELEMENTS OF THE DRY ABLUTION 
As for its meritorious elements, they are also three: boast yes As uas LI T 


(1) saying, “bismiLlah” (In the Name of God); 


(2) to begin wiping the outer right limb with the left WA . S NER. 
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(3) and to wipe the left the same way. m ee E J Aa a 3) di 


And God knows best. 
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The ritual prayer (salat) has conditions of obligation and 
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As for the conditions of its obligation, they are five: 


(a) Islam; ai le go by i Li 
(b) pubescence; 

(c) sanity; 9 5 JI J sro 9 pel 9 dE e» 
(d) the commencement of the prayer time; 

(e) and having received the message of the Prophet ' 3 4e di (Lo PH to 


(Allah bless him and give him peace). 
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CONDITIONS FOR THE PRAYERS VALIDITY d b EU Ll 5 


As for the conditions for its validity, they are six: 
(a) purity from hadath (S: meaning minor and major 


ritual impurity); QULA g CAI aL gh y Sat! i je 
(b) purity from khabath (meaning physical . 
impurity); S pg S. s. xs XL 
(c) facing the direction of prayer (Qibla); ji 
(d) clothing nakedness; asl JY] 
(e) omission of extraneous speech; 2 
(f) and omission of much extraneous motion. eel ül » 
And God knows best. 


CHAPTER SEVEN: ON THE INTEGRALS OF 
RITUAL PRAYER (SALAT), ITS SUNNA, 
MERITORIOUS & OFFENSIVE ELEMENTS 


INTEGRALS OF THE RITUAL PRAYER 


As for the integrals of ritual prayer (salat), they are 
thirteen: 

(a) the intention; 

(b) the sacramental opening takbir (to say: 
“Allahu akbar”); 

(c) standing for it; 

(d) reciting the Fatiha; 

(e) standing for it; 

(f) bowing; 

(g) rising from it; 

(h) prostrating; 

(i) rising from it; 

(j) to sit for the last sitting the length of the 
Salam (As-salamu-alaykum); 

(k) the Salam with the definite article alif and 
lam; 

(1) repose (al-tuma’nina, S: meaning the setting 
and stillness of the limbs momentarily. T: This is 
obligatory for one to do in the bowing and in the 
remaining integrals); 

(m)and straightening up (al-‘itidal, T: in the 
break between the integrals) 


SUNNAS OF THE RITUAL PRAYER 


As for the sunnas of ritual prayer, they are twelve (S: 
Actually, they are eighteen, the remaining are: being 
audible in the closing Salam; listening to the imam 
when his recitation is audible; extra repose; the first 
Testification of Faith (Tashahhud); the second 
Tashahhud; and the salutations upon the Prophet in the 
last Tashahhud): 

(1) the stira after the Fatiha in the first raka; 

(2) the sura after the Fatiha in the second rak'a; 

(3) standing for it; 

(4) reciting to oneself wherein recitation is 
silent; 

(5) reciting aloud wherein recitation is audible; 

(6) each takbir —which is a sunna excluding the 
opening takbir, for it is obligatory as was mention 
before; 
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(7) for the imam and one praying alone to say 
*sami'a-Llahu li-man hamidah’; 

(8) the first sitting; 

(9) to sit in the second sitting a length longer 
than what it takes to say Salam; 

(10) for the follower to return the 
Salam to the imam; 

(11) returning the Salam towards one's 
left if someone be there; 

(12) placing a barrier in front of the imam and 
also in front of one praying alone when there is 
concern that someone may pass in front of them. 


MERITORIOUS ELEMENTS OF THE RITUAL PRAYER 


As for the meritorious elements of the ritual prayer, 
they are ten (S: In fact, there are over thirty): 

(1) raising the hands with the opening takbir; 

(2)lengthening the recitation for the dawn 
(subh) and the noon prayers (dhur); 

(3) shortening the recitation for the midafternoon 
Casr) and sunset (maghrib) prayers; 

(4) making the recitation for the nightfall prayer 
Cisha) medium length; 

(5) for one being lead in prayer or one praying 
alone to say “rabbana wa lakal-hamd"; 

(6) exalting God in the bowing and in the 
prostration (S: it is superior to say "subhana rabi al- 
adhim" in the bowing and “subhana rabi al-a ala" in 
the prostration); 

(7) for one who is praying alone or being lead to 
say "amin" in all circumstances (S: meaning, in the 
audible and silent prayers); 

(8) for the imam to say 
prayer only; 

(9) and the qunüt supplication which is to say: 


Won 


amin” in the silent 


“Allahumma inna nasta'inuka wa nastaghfiruka wa 
nu'minubika wa natawakkalu ‘alayka wa nuthni 
'alaykal-khayra — kulla(hu), | nashkuruka wa lā 
nakfuruk(a), wa nakhnau lak(a), wa nakhla‘u wa 
natruku man yakfuruk(a), Allahumma iyyaka na budu 
wa laka nu salli wa nasjud(u), wa ilaika nas'à wa 


nahfid(u),  narjü | rahmatak(a), wa na khafu 
'adhabakal-jadd(a), inna ‘adhabaka _ bil-kafirina 
mulhig “ 


10 


3 2,5] 5 e AU ote ot ail aoe s 
ct ped 233 (Je a5 JE 5 MI us Hl 
3 tp Med! as] Sua 9 GUI (+ SH 
be OLS o] o sly be Ge Le osy HIS 
Le OJ Lily pled à JE g dodo slag 
kaua 

3 hab wa oles Ll s 

HA o elm ES Le cul e; 
EE mE 
JU sly 053 g elil bug yo alls 
d eI La 5 Go RAI Ll 
eUl 5 Ll sols 5 agal a ii 
3 ab NB PLY opel 5 Liles 
D sc» gual 

SL eis D ARA g Sues LL eU 
ads pt) Le Qs dle ES 3 
3 tes 5 HU ess 5 3 SY 5 S S 
da EW s es SU] ghd 3 ass oye 9 
peep ed 9 es SL de 5 
Sis ol A thie US 5 tha, 


«oe on SIL 


The qunüt is exclusively performed in the subh prayer 
before the bowing (of the last raka") and is inaudible; 


(10) The Testification of Faith (Tashahhud) is a 
sunna (S: The reliable position is that the Tashahhud 
in whatever way it is said is a sunna as is sitting for 
it. But as for the specific known utterance, it is 
recommended.) whose utterance is: 


"Atta — hiyyatu Liillahi, | azza-kiyyatu Lillahi, 
attayyibatus-salawatu Lillahi, | assalamu alaika 
ayyuhan-nabiyyu wa rahmatul-Llahi barakatu(hu), 
assalamu ‘alayna wa ‘ala "ibadil-Llahis-salihm, ash- 
hadu an là ila ha illal-Lahu wahdahu la sharika 
la(hu), wa ash hadu anna Muhammadan ‘abduhu wa 
rasüluhu. " 


If one gave the salàm after this it would be valid 
though if he desires he may add: 


"Wa ash hadu  annal-ladhà ja’a bihi 
Muhammadun haq, wa annal-jannata haq, wa 
annan-nara haq, wa annas-siráta haq, wa annas- 
sa ata atiyatun là rayba fi hà, wa annal-Llaha yab 
“athu man fil-qubür. 


Allahumma salli ‘ala Muhammadin wa ‘ala alt 
Muhammadin, war-ham Muhammadan wa ala 
Muhammaddin, wa barik ‘ala Muhammadin wa 
‘ala ali Muhammadin kama salayta wa rahimta 
wa barakta ‘ala Ibrahim wa ‘ala ali Ibrāhīma fil- 
‘alamina innaka hamidun majid. 

Allahumma salli ‘ala mala ikatika wal-muqarabin 
wa ‘ala anbiyà ika wal-mursalin wa ‘ala ahli ta 
‘atika ajma'm, Allahumma-ghfirli wa li- 
walidayya wa li a'immatina wa li man sabagana 
bil-imàn maghfirtan 'azman. 
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Allahumma inni as'aluka min kulli khairin sa 
alaka minhu Muhammadun nabiyyuka £&, wa 
a üdhubika min kulli sharrin ist'adhaka minhu 
Muhammadun nabiyyuka &&. 


Allahumma-ghfirlana mà qdamnà wa mà akharna 
wa ma asrarnd wa mà 'a lannà wa mà a" 'alamu 
bihi minna, rabbana atind fid-dunya hasanatan 
wa fil akhirati hasanatan qinà 'adhaban-nàr, wa 
a’‘udhubika min fitnatil-mahya wal-mamati wa 
min fitnatil-qabri wa min _ fitnatil-masthid-dajjal 
wa min ‘adhabin-nar wa su 'il-masir. ” 


THINGS OFFENSIVE IN THE RITUAL PRAYER 


As for the offensive elements in ritual prayer, they are: 

(1) supplicating after the opening takbir and before 
the recitation; 

(2) supplicating during the Fatiha or during the 
sura; 

(3) supplicating in the bowing position; 

(4) supplicating after the first Tashahhud; 

(5) supplicating after the imam’s Salam; 

(6) prostrating on one’s clothing or a carpet (S: 
unless it is endowed Mosque property) and the like of 
which is lavish, 


though not something like a straw mat —prostration 
on it is not offensive though leaving it is superior and 
prostrating on the ground is even better; 

(7) prostrating on the fold of one’s turban, sleeve 
or garment; 

(8) reciting (Quran) while bowing or prostrating; 

(9) supplicating in a non-Arabic language for one 
who is capable of Arabic; 
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(10) glancing about in the prayer; 

(11) interlacing the fingers or cracking them; 

(12) placing the hands on one’s hips ; 

(13) sitting in iq 'à' position (with one’s rear on 
the heals whilst one’s feet are raised off the ground by 
the toes); 

(14) closing one’s eyes (S: unless looking at 
something unlawful is feared, in which case doing so 
is obligatory); 

(15) placing one’s foot over the other (S: also 
keeping the feet together and placing the hands on 
one’s chest in the obligatory prayer unless one intends 
a sunna or unless he has no particular intention and it 
is not a means of reliance to keep his posture. But in 
the supererogatory prayer it is permitted even if the 
purpose of it is reliance); 

(16) thinking about a worldly matter; 

(17) holding something inside one’s sleeve or 
mouth; 

(18) playing with one’s beard; 

(19) and in the dominant position of the school, 
saying the basmallah and the ta'awudh. They are 
offensive in obligatory prayers but not in the 
supererogatory. According to one report from Malik it 
is permissible and from ibn Maslama it is 
recommended, and from ibn Nafi it is obligatory. 


If one does something from among the offensive 
matters in the prayer, it is offensive and his prayer is 
not invalidated. 

And God knows best. 


CHAPTER EIGHT: ON 
PRAYERS 


THE RECOMMENDED 


It is recommended for the legally responsible person to 
offer supererogatory prayers: 

(1) before and after the noon prayer (dhur); 

(2) before the midafternoon prayer (‘asr); 

(3) after the sunset prayer (maghrib), and it is 
recommended to increase the supererogatory prayers 
therein. 

All of this is not obligatory, rather it is in the way of 
the recommended. 
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Also recommended are: 
(1) the midmorning prayers (duha); 
(2) the tarawih; 
(3) the prayer of greeting the mosque; 
(4) the shafi —the least of which is two rak'as; 
(5) and the witr which follows it and is a 
confirmed sunna. 
The recitation in the shafi and witr is audible. 


For the shafi one recites in the first rak'a: the Mother 
of the Book (Sura 1 al-Fatiha) and “Sabbi-hisma 
rabbikal-‘a‘la..” (Sura 87 Al-A'la) 

And in the second: the Mother of the Book and “Qul 
ya ayyuhal-kafirün" (Sura 109 Al-Kafirun). 


And for witr one recites: the Mother of the Book, “Qul 
huwa Llahu ahad" (Sura 112 Al-Ikhlas) and the two 
sanctuaries (Sura 113 Al-Falaq & 114 Al-Nass). 


The two rak'a fajr-prayer (before the obligatory two 
rakas of subh) is among the highly encouraged acts 
(al-raghiba), and some have said it is sunna. One 
recites only the Mother of the Book silently in both 
(rak'as). 

And God knows best. 


CHAPTER NINE: ON WHAT INVALIDATES THE 
RITUAL PRAYER 


The prayer is invalidated by: 

(1) laughing deliberately or non-deliberately; 

(2) performing the prostration of forgetfulness for 
omitting a meritorious element; 

(3) deliberately adding a rak'a or prostration and 
the like of to the prayer (S: meaning an integral-act not 
a spoken-integral such as repeating Fatiha; for it does 
not invalidate the prayer according to the reliable 
position in the school); 

(4) drinking or eating; 

(5) deliberately speaking unless it is to correct the 
prayer, though it still invalidates when excessive not 
otherwise; 

(6) deliberately puffing (S: even if out of 
ignorance not forgetfully. This is in relation to panting 
through the mouth not the nose unless it is excessive); 
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(7) nullifying ritual purity; 

(8) remembering a missed prayer (S: this is based 
on the premise that maintaining the order between a 
few missed prayers [meaning five or less prescribed 
prayers] and the present prayer is an obligation and 
condition for validity. However, the reliable position 
is that it is an obligation only and not a condition for 
the prayer’s validity, hence it does not invalidate... As 
for maintaining the order between prescribed prayers 
that have shared times such as dhur and `asr or 
maghrib and “isha, it is an obligation and condition for 
validity.); 

(9) vomiting if deliberate; 

(10) forgetfully adding four rak'as to a four or 
three rak'a prayer, or adding two rak'as to a two rak'a 
prayer; 

(11) a latecomer’s prostration with the imam who 
prostrated for forgetfulness before the salam or after 
the salam when a single rak'a was not performed with 
the imam; 

(12) omitting the before-the-salam prostration of 
forgetfulness when it was for the omission of three 
sunnas or more and much time elapses. 

And God knows best. 
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CHAPTER TEN: ON THE PROSTRATION OF 
FORGETFULNESS 


PROSTRATING FOR AN OMISSION 


The prostration of forgetfulness (sujüd al-sahw) is two 
prostrations performed before the Salam whenever one omits 
a confirmed sunna. It is followed by the Tashahhud and 
concluded with the Salam. 


PROSTRATING FOR AN ADDITION 
If one makes an addition, then he prostrates after his Salam. 
PROSTRATING FOR AN OMISSION & ADDITION 


And if he makes an omission and addition then he prostrates 
before his Salam thus giving precedence to the side of the 
omission. 


There are three categories of the forgetful in prayer: 
FORGETTING AN INTEGRAL 


When one forgetfully omits an integral element belonging to 
the integrals of his prayer then he is not required to make the 
prostration of forgetfulness. Rather, he must bring it forth 
(meaning the omitted integral). If he does not remember to do 
so until after the Salam and (T: he leaves the Mosque or) 
much time elapses, then his prayer is invalid and must be 
repeated. 


FORGETTING A MERITORIOUS ELEMENT 


When one forgetfully omits something belonging to the 
meritorious elements of his prayer such as the Qunüt, or 
saying “Rabana walak al-hamd" or a single takbir and so 
forth, then the prostration is not binding on him for such 
omissions. On the contrary, if he prostrates before the salam 
for any of this then his prayer is invalidated and must be 
repeated. 


FORGETTING A SUNNA 


When one forgetfully omits a sunna belonging to the sunnas 
of his prayer such as the sura after the Mother of the Book; 
two takbirs; two Tashahhud (S: also one Tashahhud); or the 
sitting for each and so forth then he prostrates for this. 
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The after-the-salam prostration is not missed if forgotten. One 
performs it even if remembered a month after the prayer. 


If one makes the after-the-salam prostration in advance or 
the before-the-salam prostration afterward then it is valid and 
does not invalidate the prayer according to the mashür of the 
school. 


If one does not know whether he prayed three or two rakas 
then he builds on the lesser and performs whatever he was 
uncertain of and then prostrates after his salam. 


And God knows best. 


CHAPTER ELEVEN: ON THE IMAM AND THE GROUP 
PRAYER 


CONDITIONS OF VALIDITY FOR LEADING THE PRAYER 


Among the conditions for validity of leading others in the 
ritual prayer is that the imam be: 

(a) male; 

(b) Muslim; 

(c) sane; 

(d) pubescent; 

(e) and learned in that without which the prayer is not 
valid; such as recitation and jurisprudence. 


If one follows an imam in prayer and then discovers that he 
is: a disbeliever; a woman; a hermaphrodite; insane; corrupted 
by way of an outward abomination (S: the reliable position is 
that the prayer behind him is valid though offensive); a child 
that is not yet pubescent; or someone deliberately in a state of 
ritual impurity, then his prayer is invalid and repeating it is 
obligatory. 


THE OFFENSIVENESS OF LEADING WHEN THE FOLLOWER IS WELL 
It is recommended that the imam have wellness in his limbs. 


There is offensiveness in the imamate of someone with: 

(1) an amputated limb; 

(2) paralysis (S: the reliable position is that it is not 
offensive for either to be imam. And it is offensive for one 
who has made a dry ablution to lead one who has made wudu 
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and for the one who has wiped over a bandage to lead one 
who’s wudu is complete. However, it is not offensive for one 
who has wiped over khuffs to lead one who has not wiped.) 
(3) chronic emission; 
(4) or wounds; 
when it involves leading someone who is well. 


And the imamate of someone who is disliked (S: for a 
religious reason not a worldly reason) is offensive. 


LEADING THE PRESCRIBED PRAYERS AS THE REGULAR IMAM (RATIB) 
MAY BE OFFENSIVE 


It is also offensive for someone: 

(1) castrated; 

(2) uncircumcised (S: The reliable position is that it is 
offensive in all circumstances whether he is a regular imam or 
not); 

(3) effeminate; 

(4) anonymous; 

(5) born out of wedlock; 

(6) ora slave, 

(7) to lead others in the prescribed prayers as the regular 
imam (ratib), contrary to the supererogatory prayers; there is 
no offensiveness for any of the above to lead therein. 


WHO Is PERMITTED TO LEAD 


The imamate is permitted for: 

(1) a blind person; 

(2) someone differing in scholarly jurisprudence; 

(3) someone with abnormally small male genitals; 

(4) or someone with leprosy unless the leprosy is severe 
and harms those behind him causing them to flee. 


It is permitted for the follower to be elevated above his imam 
even if on the roof of a building. Though it is not permissible 
for the imam to be elevated above his follower save by an 
insignificant amount such as a hand span. If the elevation of 
the imam or follower is motivated by pride then his prayer is 
invalidated (S: The reliable position is that it is valid though 
prohibited.) 


CONDITIONS OF FOLLOWING 


Among the conditions for following is: 
(a) that one makes an intention to follow his imam. (S: Also: 
(b) that the prayer is the exact same prayer as the imam in 
terms of form and time. Hence, it is not valid for example, to 
pray dhur behind 'asr or a regular performance behind a 
make up prayer, or the dhur of Saturday behind Sunday's 
dhur; 
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(c) that one not follow someone who has prayed a raka or 
more with the imam...; 
(d) and that one not precede the imam in the takbir or Salam.) 


CONDITIONS OF LEADING 


And it is not a condition for the imam to intend the 
imamate except in four situations: 

(a) the Friday prayer; 

(b) joining prayers; 

(c) the prayer of peril; 

(d) and when the imam’s successor leads. 
Some have also added “(to acquire) the merit of the Group 
Prayer”, however it is a point over which there is scholarly 
difference. 


WHO SHOULD LEAD THE PRAYER 


It is recommended for the sultan to have the imamate in 
the prayer and then: 

(1) the householder; 

(2) then the renter over the owner; 

(3) then the most learned in jurisprudence; 

(4) then the most learned in hadith; 

(5) then the most learned in recitation; 

(6) then the most in worship; 

(7) then the eldest in Islam; 

(8) then the noblest in lineage; 

(9) then the most handsome; 

(10) then the best in character; 

(11) and then the best dressed. 


Whoever has the right to take the imamate and yet falls 
short in its preference such as the householder who is a slave, 
a woman or someone not learned for example, then it is 
recommended for him to appoint one who is more learned 
than he. 

And God knows best. 
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CHAPTER TWELVE: ON THE FRIDAY PRAYER 


The Friday Prayer is a personal obligation. It has conditions 
of obligation and integrals (S: meaning conditions for 
validity), etiquettes and reasons that excuse one from 
attending it. 


WHO MUST ATTEND THE FRIDAY PRAYER 


As for the conditions of it being obligatory, they are seven: 
(1) Islam; 
(2) pubescence; 
(3) sanity; 
(4) being male; 
(5) free (not a bondsman); 
(6) a non-traveler; 
(7) and well being. 


CONDITIONS For ITS VALIDITY 
As for its integrals, they are five: 


(a) The Mosque 
It is that which functions as a Jami (the building that 
congregates people specifically for it). 


(b) The Congregation 
Though the amount of persons is without specification 
according to Malik, it must nevertheless be a congregation 
that is delimited by a rural community. Some of our imams 
have given preponderance to the position that it is valid when 
twelve men remain until its closing Salam. 


(c) The First Sermon 

It is an integral according to the authenticated (sahih) position 
as is the second sermon according to the mashür. It must take 
place after zenith and before the prayer. According to Malik, 
the sermon is also without specification although it must be 
within the limits of what the Arabs term to be a sermon. 
Having ritual purity for both is recommended. As for standing 
in both, it is obligatory notwithstanding some scholarly 
indecision. 


(d) The Imam 

Among his characteristics is that he be someone for whom the 
Friday Prayer is obligatory which excludes the child, the 
traveler and anyone else for whom it is not obligatory. It is a 
condition that the one leading the congregation in prayer is at 
once the orator (al-khatib) unless there is an excuse 
preventing him from it, such as an illness, insanity, and the 
like thereof. 
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If it is a momentary excuse, then it is obligatory to wait for 
him according to the authenticated position. 


(e) The Residential Area 
The Friday Prayer is not established except in an inhabited 
district. It must be within a locality in which settling is 
possible whether it be a city or village. 


ETIQUETTES OF THE FRIDAY PRAYER 
As for the etiquettes of the Friday Prayer they are eight: 


(1) The Purificatory Bath. 
It is sunna according to the majority, And among its 
conditions is that it come connected with one's departure. 
Hence, were one to wash and then become occupied with 
eating or sleeping, then he should repeat the Purificatory Bath 
according to the Mashür. 

(2) Brushing the teeth. 

(3) Cutting the hair. 

(4) Clipping the nails. 

(5) Refraining from things which offensive odors emerge 
from. 

(6) Beautifying oneself with fine clothes. 

(7) Perfuming oneself. 

(8) Walking to it without riding unless there is an excuse 
preventing him from that. 


WHEN ONE IS PARDONED FROM ATTENDING THE FRIDAY PRAYER 


As for the excuses that permit one to neglect it, they are: 

(1) Heavy rains; 

(2) Significantly muddied routes; 

(3) When the odor of someone with leprosy may offend 
the congregation; 

(4) Illness; 

(5) Nursing, for instance when one finds it necessary to 
neglect it (meaning, the Friday Prayer) in order to nurse a 
family member who is ill when no other caregiver is available 
such as one's wife, child or parent (S: The reliable position, 
however, is that it is permissible to neglect it to nurse a 
relative or someone like a relative such as one's dear friend or 
sheikh in severe cases even if there is someone else to care for 
him. As for one who is not a friend nor of one's kin, it is 
permissible to nurse him when no one else is available and 
when his life may be in jeopardy); 

(6) When one's relative or brethren is near death. As to 
someone who misses the Friday Prayer in order to tend to one 
of his dying brethren, Malik said, “there is no harm in it”; 

(7) When one fears: being attacked by a tyrant; 
imprisoned; or the theft of his property; 
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(8) When someone bankrupt fears that his debtor may 
cause his imprisonment —according to the authenticated 
position; 

(9) When one is blind and has no guide. But it is not 
permissible for him to neglect it when a guide is available or 
if he is someone capable of making it to the Jam'i without a 
guide. 


PROHIBITED MATTERS OF THE FRIDAY PRAYER 
The following is prohibited: 


(1) Traveling at the time of the sun’s zenith on Friday if 
the Friday Prayer is obligatory for one; 

(2) Speaking or praying a supererogatory prayer when the 
imam is giving the sermon, whether it be the first or second. 
One must rather sit without praying unless he was in prayer 
before the imam’s entry in which case he completes it. 

(3) Buying and selling at the time of the second call to the 
prayer. If it occurs, then the sale is invalid. 


OFFENSIVE MATTERS OF THE FRIDAY PRAYER 
The following is offensive: 


(1) Abandoning work Friday; 

(2) The imam’s performance of supererogatory prayers 
before the sermon; 

(3) Performing supererogatory prayers upon the first call 
to prayer for one who is sitting; 

(4) The attendance of a young woman for the Friday 
Prayer; 

(5) and traveling after dawn. 
And God knows best. 
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CHAPTER THIRTEEN: ON THE FUNERAL PRAYER 
INTEGRALS OF THE FUNERAL PRAYER 


The Funeral Prayer is a communal obligation. Its 
integrals are four (S: Actually, they are five according to the 
reliable position. The fifth integral is standing for it. He did 
not mention it since there is scholarly difference about it): 

(a) the intention; 

(b) four takbirs; 

(c) supplicating between them; 
(d) and the salam. 


THE SUPPLICATION 


One supplicates with whatever is easy for him, though 
Ibn Abi Zaid in his Risala prefers the following: 


“Al-hamdu liLlahil-ladhi amata wa ah’ya. Wal-hamdu 
liLlahil-ladhi yuh yil-mawta lahul--a dhamatu wal- 
kibryà'u wal-mulku wal-qudratu wassanad’u, wa huwa 
'alà kulli shayin qadir. 


Allahumma | sali ‘ala Muhammadin wa  "alà ali 
Muhammadin. Wa barik ‘ala Muhammadin wa ‘ala ali 
Muhammadin kama sallayta wa rahimta wa barakta ‘ala 
Ibrahima wa ‘ala ali Ibrahima fil-'alamina innaka 
hamidun majid. 


Allahumma innahu ‘abduka, wabnu ‘abdika, wabnu 
amatika, anta khalaqtahu, wa anta razaqta hu, anta 
amatta hu, wa anta tuhyi hi, wa anta ‘a’ lamu bi sirrihi 
wa alaniyati hi, ji 'nà shufa'à ‘a lahu, fa shaff i na fihi. 


Allahumma inna nastajiru bi habli jiwarika lahu, innaka 
dhu wafa in wa dhimmatin. 
‘adhabi 


Allahumma gih min fitnatil-gabr, wa min 


Jahannam. 


Allahummagh firlahu, war hamhu, wa‘fu ‘anhu, wa ‘a 
fihi, wa 'akrim nuzu lahu, wa wassi? mad khalahu, wagh 
silhu bima ‘in wa thaljin wa baradin, wa naagi hi 
minadh dhunübi wal khataya, kama yunaqqath thawbul- 
abyadu minaddanis. Wa abdil hu daran khayran min 
darihi, ahlan khayran min ahlihi, wa zawjan khayran 
min zawjihi. 
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Allahumma in kana muhsinan fazid fi ‘ihsanihi, wa in 
kana musi ‘an fatajawaz ‘an sayyi ‘atihi. 


Allahumma innahu qad nazala bika wa anta khayru 
manzülin bi hi, fagirun ila rahmatik wa anta ghaniyyun 
‘an adhabihi. 


Allahumma | thabbit "indal-masalati mantiqahu, wa là 
tabtalihi fi qabrihi bi ma la taqata lahu bihi. Wa 
'alhiqhu bi nabiyyihi Muhammadin sallaLlahu ‘alayhi 
wa sallam. 


, 


Allahumma là tahrimna ajrahu wa là taftinnà ba dahu.' 


One says this after every takbir. 


THE SUPPLICATION AFTER THE LAST TAKBIR 
Then after the fourth (takbir) one says: 


"Allahummaghfir li-hayinà wa mayyitind, wa hadirina 
wa gha 'ibinà, wa saghirinà wa kabirinà, wa dhakarina 
wa unthana, innaka ta lamu mutaglibana wa mathwana, 
waghfirlana wa liwalidayna wa laman sabaqana bil- 
imani maghfiratan "^azman, wa  lil-muslimm wal- 
muslimat, ^ wal-mu'minina wal-mu’mindat, | al-'ahya i 
minhum wal- ‘amwat. 


Allahumma man ‘ahyaytahu minna fa ‘ah yīhi `alal- 
“man, wa man tawaffaytahu minna fatawaffahu `alal- 
islam. Wa as'idna bi liga'ika, wa tayyibna lil-mawti wa 
tayyibhu lana. Waj al fihi rahatana wa masarratana. " 


Then one gives the salam. 


THE SUPPLICATION FOR A DECEASED FEMALE 


If the prayer be for a woman then one says: 

"Allahumma innahà amatuka..." and continues referring to 
her in the feminine pronoun. But one does not say “wa 
abdilha zawjan khayran min zawjiha" (and substitute for her 
a husband better than her husband) since in paradise she may 
be the wife of her spouse in this world. For the women of 
paradise are exclusively for their husbands desiring not a 
substitution in their place. 


24 


OU o] y Leo] (aj Lt OLS Opell 
GU Ce uas 

u Jy xm Cty la Jy 43 e] ui 
calle e gb ll y etum, d] aid 
Bali Y g aibu LI wee cos Vgl 
das ies wf acc dd tle Ss agi 
(es g ale abl Le 

„oda; Ld Y g op GE pg ll 

BSS JS sl AUS Sai 


Vx JE der JE g 

g LSE g Upole g Ux g Lt ARE I 
pbs LL LT g USS g US g Ure 
ct g ASI) g LS AFI g (Ule g Leics 
s cedi, Lage ira OL cyl Li. 
eu A oss g cup Ug cold 
CEPIT 

Q^ 3 OU! dle em Le al Cs ul 
del cea! cle aby Las zai 
dor! a ld agb y yell Link 9 CULL 
ey ion d 

usé 

rele Spal dle SLE cats o] g 

ile a Si wales é jos Ls] uL 
Ino Grey Uu a Jaa Y of se cel 
RA cea Longs Op SU AB LEY Lene] o 
ule mei | clad g Ll 3 Goa] 


YA rf Des Y eza 


THE SUPPLICATION WHEN NOT KNOWING THE SEX OF THE DECEASED 


If one attends a funeral prayer not knowing whether it is 
a male or female then he says: 
“Allahumma innaha nasmatuka...” continuing referring to it 
(nasma i.e. the soul) in the feminine pronoun since nasma 
includes male and female. 


WHEN THE DECEASED IS A CHILD 


If the prayer be for a child one says all the above, 
namely: the intention, the takbirs, and the supplication. 
However, after praising God and invoking blessings and 
salutations upon the Prophet, Allah bless him and give peace, 
it is recommended to say: 


Allahumma innahu ‘abduka, wabnu ‘abdika, wabnu 
amatika, anta khalaqtahu, wa anta razaqta hu, anta 
amatta hu, wa anta tuhyi hi. 


Allahummaj alhu liwalidayhi salafan wa dhukhran wa 
Jaratan wa ajran, wa thaqqil bihi mawazinahuma, wa 
'a dhim bihi ujtirahuma, wa là tahrimnà wa iyyahuma 
ajrahu, wa là taftinnà ba dahu. 


Allahumma 'alhiqhu bi salihi salafil-mu minim ft kafalati 
Ibrahim. Wa abdil hu dàran khayran min darihi, ahlan 
khayran min ahlihi, wa "afihi min fitnatil-qabr, wa min 
‘adhabi jahannam. 


One says the above after every takbir. And after the fourth 
one says: 


"Allahummaghfir li-'aslafina wa afratina wa liman 
sabagana bil- "man. 

Allahumma man 'ahyaytahu minna fa 'ah yihi 'alal- 
“man, wa man tawaffaytahu minna fatawaffahu `alal- 
islam, waghfir lil-muslimīn wal-muslimāt, wal- 
mu minina wal-mu'minat, al-'ahya'i minhum wal- 
'amwat. ” 


Then one gives the salam. 


And God knows best. 
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CHAPTER FOURTEEN: ON THE FAST 


ESTABLISHING THE MONTH OF RAMADAN 


Fasting Ramadan is obligatory and commences: 
(1) when Sha ban is completed; 
(2) or when the crescent moon is sighted by two upright 
persons or by a significant number of people. 
The same applies to ending the fast. 


THE INTENTION 


The intention to fast (Ramadan) is made on its first night and 
one does not have to intend it thereafter on the nights that 
remain. The fast is kept until nightfall. 


Hastening the breakfast and delaying the pre-dawn meal is 
from the sunna. 


If the month is established before dawn then ritual fasting is 
prescribed. Whereas if it is established only after dawn then 
mere refraining (from that which breaks the fast) is obligatory 
and the day must be made up for. 


Making the intention to fast before the month is established is 
not valid. It is not valid even if one had made an intention 
before the sighting, started the morning without eating or 
drinking and then discovered that the day was Ramadan. 
Nevertheless, he must continue to refrain from eating and 
drinking during it (i.e. that day) for the sanctity of the month. 
Then he must make it up. 


THE DAY OF UNCERTAINTY 


The day of uncertainty must not be ritually fasted out of 
a precautionary measure that it may be Ramadan. Although 
when a supererogatory fast or a fast to fulfill vow coincides 
with it then it is permitted. It is recommended to refrain 
during the first part of its day until the sighting is realized by 
the people. When daytime ends (S: meaning the portion of 
the day in which sightings are commonly established) and the 
sighting is still not evident then the people must break the 
fast. 
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THINGS THAT DO NOT INVALIDATE THE FAST 


The fast is not invalidated when one is overcome by vomiting 
unless he is able to treat it, in which case making it up is 
obligatory. Nor is it invalidated by a wet dream 
or cupping though it is offensive for an ill person to do so if it 
will weaken him (such that he is no longer able to fast). 


CONDITION OF VALIDITY 
The conditions of the fast’s validity are: 


(a) The Intention 

It precedes dawn whether it be an obligatory or a 
supererogatory fast. A single intention is sufficient for every 
fast in which consecutiveness is obligatory such as the fast of 
Ramadan, the fast of expiation for dhihar and manslaughter, 
and making a vow in which a legally responsible person 
prescribed it [meaning consecutiveness] upon himself. As for 
a fasting continuously [s: meaning fasting one day after 
another not due to a vow] or fasting specified days, one must 
have an intention upon retiring each night; 


(b) The ceasing of menstrual or postnatal bleeding. 
If menstruation or post-natal bleeding ceases even an instance 
before dawn then fasting that day is obligatory even if she 
does not perform a purificatory bath until after dawn; 


The intention is repeated if consecutiveness is interrupted by 
illness, menstruation, postnatal period, and the like of. 


(c) Sanity 
The fast of someone who does not posses intellect, such as 
someone insane or unconsciousness, is not valid during such a 
state. And it is obligatory for someone insane to make up 
what he missed of the fast due to insanity when his sanity 
returns even it is after many years. The same applies to 
someone who was unconscious. 


(d) Refraining from sexual intercourse, food and drink. 


MAKING UP MISSED FAST-DAYS (QADA) WITH THE EXPIATION 
(KAFFARA) 


Whoever deliberately indulges in anyone of the above 
during the day of Ramadan —not due to a reasonable pseudo- 
justification (ta wil qarib) nor ignorance— must make up that 
day and perform the expiation. 
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The expiation for this is: 

(1) to feed sixty poor persons a mudd (.51 liters) of food, 
each of them receiving a mudd of the Prophet (Allah bless 
him and give him peace), and this is superior; 

(2) or to free a believing bondswoman; 

(3) or to fast two consecutive months. 


MAKING UP MISSED FAST-DAYS (QADA) WITHOUT EXPIATION 


Whenever something reaches the throat through other than the 
mouth, such as through the ear, nose and the like thereof, 
even if the substance is smoke, then making it up alone is 
obligatory. The same pertains to: 

(1) phlegm [reaching the throat] when one could have spit 
it out (S: This is week. Actually, it does not invalidate the fast 
even if one is able to spit it out. Also one’s fast is not 
invalidated by swallowing saliva collected in the mouth nor 
swallowing something that was stuck between the teeth. ); 

(2) involuntary intake [of water] when rinsing the mouth 
or brushing the teeth (S: Or inhaling water through the nose); 

(3) anything that reaches the stomach even if it be 
medicine through an injection of some sort (S: This is 
reference to medicine that is taken through the anal passage.); 

(4) and someone who eats after having doubt about dawn 
(S: given that it remains unclear whether one ate before dawn. 
Otherwise, [i.e. if it is clear that one ate before dawn] there is 
no make up. The same applies to sunset. If dawn commences 
whilst one is eating, drinking or copulating and then he 
refrains immediately, then there is no make up. However, if 
he continues momentarily and willfully then there is a make 
up and expiation). 


Making up the day alone is obligatory in all of the above 
situations. 


THINGS THAT DO NOT INVALIDATE THE FAST 


Making up the day is not required by the involuntary intake of 
a fly, dust from the road, flour, grains of plaster for one who 
produces it. Nor is it invalidated by a substance reaching one 
through the penis or through a wound into the body cavity. 


It is permissible for someone fasting to: 

(1) use a tooth-stick during the entire day; 

(2) rinse the mouth out of thirst; 

(3) and to enter into the morning while in a state of major 
ritual impurity. 
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MAKING UP MISSED FAST-DAYS (QADA) & THE PENALTY (FIDYA) 


When a pregnant woman fears for what is her womb (S: — ., pf (4, a xo ste Wark 
or for herself) she forgoes the fast without feeding a poor Sa i M E 
person [ie. the penalty or fidya] (S: This is the reliable jj) 43, 5 do 
position), though some hold that she must feed. ES Es ; 


THOSE WHO MUST FEED FOR MISSING FAST-DAYS 


(1) When a nursing woman fears for her child and can find: Jg i a Lats le cab 03] t » Me 
no one to hire to nurse the child (S: or if she finds someone n Fr Me ce z 2) 
but has not the means to hire) or if the child will not suckle Sabla bil Wapi Là i DEC 


from anyone besides her, she forgoes the fast and feeds a poor _ 2 vis "M 
person (S: This is obligatory). The same applies to: Var E [C735 22d Qe ! Más, 


(2) the elderly who cannot bear the fast (S: feeding is Olas ade po go oLa clei gb 
recommended); j 

(3) and one who delays making up a missed fast-day of p 
Ramadan until the next Ramadan begins (S: feeding here is 
obligatory). 


The feeding for each of the above consists of giving (S: a 

single) mudd (.51 liters) of food (S: to one poor person, 

miskin) for each missed fast-day that one makes up (S: this amai en |S cue te lS Mas 3 ably 
excludes the elderly who cannot bear the fast; he does not 

make up the fast). 


RECOMMENDED MEASURES WHILE FASTING 


It is recommended for one who is fasting to: 


(1) refrain from excess speech; TERT NN AE m . 
(2) hasten in making up what is binding upon him in diui E POUR i i 
regards to the fast; arly eon) opa aid 3 


(3) and to make it up consecutively. 
Days On WHICH FASTING IS RECOMMENDED 


It is recommended to fast: 
(1) the Day of Arafat for non-pilgrims; 
(2) the ten days of Dhul-Hijjah (S: meaning the nine days 


which are before Eid); pea CEI el e eia epo coms 
(3) Al-Muharram; EN , R^ x 
(4) Rajab; ios Se oy eels imh) od ne 
(5) Sha*ban; te JS op all 


(6) and three days of each lunar month. 
DAYS ON WHICH FASTING IS OFFENSIVE 


Malik considered it offensive to make the three fast days 
of each lunar month the White Nights in order to avoid . scu s SI eee ST pal s 
exclusivity (S: they are the nights that are lit by the moon; the om WA ui v 
night of the 13", 14" & 15"). Audi 
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He also held it offensive to fast the six days of Shawwal 
fearing that the ignorant would join them with Ramadan. (S: 
The context of the offensiveness is when one fast the six days 
connecting it with Eid making them consecutive and being 
public in it while being a leader before others. Otherwise, 
there is no offensiveness in it. On the contrary, it is 
recommended.) 


THINGS UNLAWFUL OR OFFENSIVE WHILE FASTING 


The following things are offensive for one who is fasting: 

(1) Tasting food for salt; 

If one does so and rinses the mouth allowing nothing of it to 
reach the throat then it is of no consequence. 

(2) foreplay such as kissing, caressing and fondling; 

(3) looking continually at something that arouses one (S: 
Rather, even if it is not continuous...if one emits ejaculatory 
fluid due to looking willfully then making up the day is 
obligatory and there is no expiation according to the reliable 
position. Whereas the expiation is included when the looking 
was continuous.) ; 

(4) or making playfully body contact if one knows he 
will be safe from emitting sexual fluids, otherwise it is 
unlawful. And if pre-ejaculatory fluid is emitted then making 
up the fast alone is obligatory. Whereas if ejaculatory fluid is 
emitted then making up the fast and the expiation is 
obligatory. 


Standing in prayer the nights of Ramadan is recommended 
and strongly encouraged. The Messenger of God (Allah bless 
him and give him peace) said: “Whoever stands in prayer for 
Ramadan in conviction and sincerity his past sins are forgiven 
for.” 


It is recommended to stand alone for it at home providing it 
does not lead to its termination in the Mosques. 


And God Transcendent is He knows best. 


Completed by this needy servant Ramzy Ajem on Tuesday 
the 5" of Rabial-Awwal 1427 (April 4, 2006). 


30 


Linh OI ABLE Sigh cy iiw plas oS liS 
Olas, ja 


aga EUS fab OU plead cell 33. e Sus 
ade och S s ob are ale Las dy 
A LIU uUa Ang Se plot! cold Ra, 
cole Of iced. eld edly à dle 
a U ade ej Vy EUS os LSI 

BUSS cleat) aed GUS oye Glued ol 


Spry JU a CE Corin Una) eL 
Ul! Oe) eG cys pling dle dbl Lee at 


4d oy RAS Le al P ka 


solid! ax 4 o] a EY oou 


ai 


